
SELECTED COMMENTARY – HEBREWS 8 
 
Heb. 8:1–13 Jesus, High Priest of a Better Covenant. Jesus is shown to be the eternal high priest, 
ministering from heaven in the true tabernacle and enacting the better promises of the new covenant. 
 

Heb. 8:1–2 The author reminds readers of the main point of the letter: Christians have a high 
pr iest  who has brought full forgiveness of sins, and this is evident by his being seated at God’s r ight 
hand. See 1:3, 13; 10:12; 12:2. Majesty. An indirect Semitic term for God himself (see 1:3). The 
Greek translated holy places will refer later to the “Holy Place” (9:2) and the “Most Holy Place” 
(literally, “Holy of Holies,” 9:3) in the earthly tabernacle constructed at the time of Moses (Ex. 26:33–
34) as well as in the Jerusalem temple. But here the author is speaking of something even better, the 
actual heavenly “holy places,” that is, the area before the very throne of God himself. This is where 
Christ is now a minister. The true tent refers to heaven, God’s very presence; the earthly 
tabernacle functions as a picture of entering into God’s presence in heaven. Human beings made the 
earthly tabernacle; the heavenly tabernacle (Heb. 8:5; 9:11, 23–24) was set up by the Lord 
himself—probably a reference to God the Father (see 8:8–11; also 7:14; 12:5–6), though possibly to 
Jesus (1:10; 2:3; 7:14; 13:20). 

 
Heb. 8:3 High priests offered g i f ts  of thanksgiving and sacr i f ices for sin; Jesus as high priest must 
of fer a sacrifice, which he does in the true heavenly tabernacle (v. 2; see 9:11–14, 23–28; 10:12–
14). 
 
Heb. 8:4 Jesus could not serve in the earthly tabernacle, since the law requires Levitical/Aaronic 
lineage (7:11–19). Jesus is of the lineage of Judah. 

 
Heb. 8:5 The earthly tabernacle (tent), in which the Levitical priesthood served, was only a lesser 
copy of the heavenly pattern shown to Moses (Ex. 25:40). 

 
Heb. 8:6 The words than the old are not in the Greek but are supplied from the context for 
clarity (see vv. 7–13). Evidence for Jesus’ superior ministry is found in the new covenant (vv. 8, 13), 
of which he is the mediator (see 9:15; 12:24; cf. 2:2) and which is legally ordained (enacted) on 
better promises.  
 
On “promises,” see 4:1 and 6:12–20. The better promises of the new covenant are cited in 8:8–12. 

 
Heb. 8:7 i f  that f i rst  covenant had been faul t less. The Mosaic covenant was not wrong; 
rather, it was weak and ineffective (7:18–19) since it could not bring people to perfection. God’s 
purposes in the old covenant (among others) were to inform his people of the moral law, to convict 
them of sin (10:3), and (prominently featured in the book of Hebrews) to establish the pattern of 
sacrifice, priesthood, and promise of salvation that is fulfilled in Christ. Yet the inability of sinful 
humanity to achieve perfection under the old covenant required the promise of a second covenant, 
proving the ineffectiveness (i.e., the shortcomings) of the first. 

 
Heb. 8:8–12 he f inds faul t  with them. God blames sinful humanity for the failure of the first 
covenant. Jeremiah 31:31–34, quoted here, supports several arguments in Hebrews: (1) this 
“second” covenant (Heb. 8:7) comes after the Mosaic covenant (the days are coming, v. 8); (2) it 



is established by the Lord (vv. 8, 13); (3) it is a new covenant (vv. 8, 13); (4) it is unlike the former 
covenant of the exodus (vv. 9, 13); (5) the former covenant failed because of the fault of Israel (for 
they did not cont inue in my covenant, v. 9; see v. 8); (6) this new covenant involves a 
transformation of the inner life of its recipients by writing God’s laws into their minds and hearts so 
that all know him (vv. 10–11; see 10:14–17; cf. 9:9); and (7) it brings true, final forgiveness of sins 
(8:12; see 9:15; 10:12–18). 

  
Heb. 8:13 The new covenant makes the f i rst  one old (Gk. palaioō, here translated 
obsolete)—so old that it is becoming like a person of extreme age (Gk. gēraskō, here translated 
growing old) and thus is near to disappearing (ready to vanish away). 


